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Events in Sri Ramana Kendram in February 2022
1. Satsang - Every Sunday - 9.00 - 10.45 a.m.
2. 3" Sunday - Meditation - 9.00 - 10.45 a.m.
3. 14" - Punarvasu Satsang - 6.30 - 7.30 p.m.
4. 1% March - Mahasivarathri

(Devotees may please note that due to the ongoing Pandemic and
local Government restrictions, the Kendram will remain closed,
till further notice. Online satsangs will continue as usual. For
details please contact the Kendram office)

© Copyrights of all the material used from Sri
Ramanasramam publications in Sri Ramana Jyothi either
in excerpted form, translated form or serialised form totally
belong to Sri Ramanasramam, Tiruvannamalai.
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Follow the Deshika’s Disha
(Talk 76)
Dr K Subrahmanaian

sraddhavan labhate jnaanam

If you want jnana, you must have faith. However, when
it comes to spiritual matters, much of the time we have
doubts; we wonder if we are following the right path. We
want assurances that the guru will take us to the right
destination. In everyday life, we realize that we have faith.
We cannot live even for a single day in the normal way
we do, unless we have faith in others. We have faith that
our children are attending school regularly - we don’t
follow them to school every day. We have faith that those
who work under us will come on time and that the people
we talk to speak the truth. After buying a ticket to
Vijayawada, we don’t go to the Station Master to find out
the name of the driver and if he’s qualified to drive the
train. We hope that he will not be drunk, and that
everything will work out well.

It is on the basis of faith that we do everything in this
world; if we start doubting every little thing, we can’t exist,
even for a single day. From morning to evening, we have
this faith that everything will work out well. At the end of
the day, when we go to bed, we hope that we will get up
the next morning. Even though from time to time, we read
that so and so passed away in his sleep, we continue to
think that these things are exceptions, and won’t happen
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to us. We have no doubt that we will get up the next
morning.

When it comes to instructions from the guru, however,
we have all kinds of doubts. We wonder whether what he
says is correct, and whether he will take us to the right
goal, and so on. This is where we have to be careful. When
we have chosen a guru, the important thing is to follow
what he says. If we don’t, it’ll be you and not the guru
who’ll be affected. There are so many things in life that
we fail to understand because of our limited intellect. For
example, every day we seek something or the other. What
do we do? We work hard to get it. There is a lot of mano
vyakula — tension — and we wonder whether we will get
what we want. We try various ways of getting it.
Sometimes, we go to someone, get some recommendation
and get what we want. When we get it, we are happy.

So, whenever we have a desire of any kind, we spend a
lot of energy and time trying to fulfill it. However, a few
days after getting what we want, we want something else.
Our whole life is spent in getting things, enjoying them for
a short period, and then, tiring of them. Hence, we look
to other things to keep us happy. We not only want to
possess things, but people as well. We know from
experience, however, that we have no control over people
or things. Yet, when a person gives himself to us without
expecting anything in return - something happens to us.
We begin to doubt the person.

What is love? It is when we give ourselves completely
to somebody. When we give ourselves to somebody, we
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don’t expect anything in return. Where there is real love
for another person, we are prepared to do anything for him
because he doesn’t ask for anything. On the other hand,
when we seek to control, the other person seeks to control
as well, and it results in a fight. Where there is assertion
of authority, where we would like to have control over
people or things, there is resistance. However, when we
give ourselves to the other person, without expecting
anything in return, the other person is prepared to do
anything for us - the paradox is, we are not interested in
getting anything from him. The moment we are not
interested in getting something from other people, then the
whole world is prepared to do anything for us. Yet we feel
this is not practical; even though the most practical thing
to do is help the other person without seeking anything
from him - not even a thanks. The reason we don’t expect
anything is because we don’t think we have done anything
for him.

A real sadhu doesn’t own anything - in fact, he doesn’t
even own himself. He doesn’t think that he possesses his
body; he believes that it is something he should use to serve
other people. We, on the other hand, preserve the body
to enjoy ourselves. What happens when we come across
a person who is prepared to give everything that he has
to other people - someone who doesn’t worry about his
bodily comforts, and willingly gives his time and energy
to other people? The people who go to the sadhu think
he belongs to them; they love him very much. Since he
has no sense of identification with himself, everybody

SRIRAMANAJYOTHI, VOL,42, ISSUE-2 32 HYDERABAD, FEBRUARY-2022



thinks he is wonderful; they feel the need to meet him
often. There may be thousands of people when we go to
meet him, but even if we have a glimpse of him, we are
happy. Why? This is because we are so impressed when a
person gives himself totally to other people.

The same thing happens when we are in love. When we
are in love, there is no sense of possession. We give
ourselves to other people. Is it possible for us to have this
attitude in our day-to-day life? It is possible, but only
through the grace of God. Our normal tendency is to
possess and control; the inclination to lose oneself in other
people is foreign to our nature. If we have the grace of
the Lord, we would think less and less of ourselves; we
would do our duty to the best of our ability. This, however,
doesn’t mean that we will be like a piece of stone -
unemotional. We will fulfill our particular purpose in life
without worrying about the results; we’ll put our faith in
a higher power.

The word disha, in Sanskrit, as you know, means
‘direction’ - east, west, north, south, and so on. We also
have the word desha. If we look at the map of a country,
we find that it gives us information on how far the country
extends to the east, to the west, to the north and to the
south. So, a desha is a country whose dishas are defined.
If 1 ask you how to get to Panjagutta, you’ll give me the
directions. | follow them, and then reach the place. Disha
also means ‘way’. When we talk about upadesha, we are
talking about the most important directions given to us in

SRIRAMANAJYOTHI, VOL,42, ISSUE-2 33 HYDERABAD, FEBRUARY-2022



order to lead a spiritual life. We also talk about adesha
and sandesha, which are all derived from the word disha.

What does the guru do? He gives us upadesha. Upa has
several meanings, desha means ‘“direction’. What is
Upanishads? Here, upa means ‘close’ and dishad means
‘sitting’. In fact, the literal meaning of upanishad is ‘sitting
very close’. Upadesha was given not over all India Radio
or Doodarshan, it was something that was given when the
sishya and the guru sat very close to one another - not
only physically, but also mentally. Nishad means “sitting’.
The most important thing for the sishya is to follow what
the guru says. And what does he say?

satyamvada, dharmamchara
matrudevo bhava, pitrudevo bhava
acharyadevo bhava, atithidevo bhava.

A living guru is considered very important because he
is someone who directs us, and knows what our vasanas
are. We get the guru we deserve. The moment we get a
guru, whoever it is, we must have shraddha, for he will
take us in the right direction. Do not worry about the
externals; we can’t expect all gurus to be the same. There
are different kinds of taps - brass, stainless steel, and even
gold. The externals don’t make any difference because the
main function of the tap is to allow water to flow through
it. The tap by itself doesn’t produce water when it is
opened. Similarly, a real guru is one through whom we
get the grace of the Lord; he knows how much water we
require at a particular moment. So, upadesha is very
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important. And what is more, shraddhavanlabhatejnanam.
We must have shraddha in our guru. A deshika is a
spiritual teacher who shows us the disha, the same word
that we have in upadesha. Because of various problems
that we have in this world, we find it difficult to identify
the right path. There are so many of them; we don’t know
which the correct path is. We also don’t know which path
will mislead us. Therefore, we say that the deshika will
show us the right path. A real guru will help us accept
whatever is offered to us; he will give us the state of mind
that will make us accept everything as His will, and yet
give us the extraordinary strength to do what we have to
do.

At the highest level, what is it that we are all seeking
without our being aware of it? What we seek is stillness
of mind; we want to have a quiet mind. Our happiness is
temporary; the mind is constantly agitated. What we seek
is shanti. The Vedas and the Upanishads say that shanti
is a state where the mind remains calm when both good
and bad things happen. We learn to accept both, and this
is the most extraordinary thing. A true guru will give that
state of mind which will be indifferent to both happiness
and unhappiness - which are two sides of the same coin.
In deep sleep, we are neither excited nor unhappy; there
is only deep peace.

A jnani will have the same peace that we have in deep
sleep. He will be able to act extraordinarily effectively
because there is no sense of doership on his part. He
wouldn’t think that he was doing anything. His actions are
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spontaneous because there’s no thinking on his part, and
he’s not doing anything for himself. And since he is not
doing anything for himself, he gives himself to other
people. The moment we give ourselves to another person,
there is only peace, and there’s no conflict of any kind,
whatsoever. The Vedas and the Upanishads also say that
the guru will give us this shanti which cannot be
understood by the ordinary mind, because the ordinary
mind can only think in terms of opposites — sukha and
dukha, and so on. When we give ourselves to other people,
or when we love everybody - through the grace of the guru
- we don’t have a sense of individuality, and therefore, we
become everybody. When we become everybody, then
there is no conflict. There is conflict only where we have
a sense of individuality. When | see others in myself, and
myself in others, there is no conflict - there is only oneness.
This is what we call advaita. There is conflict when there
are two; there is no conflict when there is only one. When
a person dissolves in others in love, then there is no conflict
of any kind, whatsoever.

This we experience in our own lives when we are deeply
in love with another. We give ourselves to the other person,
and we don’t expect anything from them. We don’t have
to think of love between a man and a woman - think of
the love we have for our children. We give ourselves totally
to our small child or grandchild; with them, there is no
sense of me and mine. There is no sense of individuality,
there is no ego involved. This is what a guru does as well;
he gives himself totally to us. Even if we forget him, he
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won’t forget us; he does things even without our being
aware of it. In fact, a time may come, again through his
grace, when the guru is closer to us, than we are to
ourselves. Since the guru knows what is good for us, he
does what is unimaginable; he does things without telling
us that he is doing them. His compassion is so
extraordinary that he continues helping us in his quiet and
effective way. The guru will give us freedom, and he will
not react if we are occasionally indifferent to him. He is
like a mother - perhaps more than a mother - for he will
never desert you.

This is why Bhagavan talked about the importance of
guru kripa. We must, from time to time, become conscious
of the kripa of the guru. The more we are conscious, the
more we are blessed. He will give us the most precious
thing - stillness of the mind. Whatever might happen, the
mind will remain calm, and yet we will do our duty. We
will reach this state, not because of our intelligence, but
because of the grace of the guru. The greatest thing that
the guru can give us is the equanimity of accepting
everything that happens as His will, and that we’re mere
instruments. As we think about him more and more, he
becomes internalized, and when this happens, we will
realize gradually, that he is none other than God himself.
Guru, God, the Self and Grace are the same, eventually.

* Kk k%
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SELF-KNOWLEDGE
(Part 1)
V Krithivasan

Discovering our real nature is what is known as self-
knowledge. Bhagavan says that this should be the only goal
of every human being. When Daivarata asked this question:

b e AT HUFHAE Sgdl

Kimkartavyam manushyasya pradhaanamiha
samsrutau?

“In this world of births and deaths, what is important
that a man should do?” Bhagavan’s reply was,

(Ramana Gita Ch3 V2, 3)

Svasya svaroopam vijneyam pradhaanam
mahadicchataa

“To know one’s true nature is the most important
aspiration for man”

Again, in UpadesaSaram, Bhagavan states emphatically:

b TaouMcrdE e sreramar qul RHega |

(Upadesa Saaram V 28)

Kim svaroopamityaatmadarshane; avyayaa-bhavaa
purna chitsukham

“When the vision of the Self is obtained by enquiring
as to what one’s true nature is, there occurs a
Consciousness-Bliss that is unborn, unending and all
pervading.”
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For one to know one’s svaroopa (real nature of oneself),
one should clearly know what one is not. The truth
expounded by our sages is that we are not the body. Body
is essentially insentient. Nor are we the mind consisting
of thoughts, feelings and perceptions. We are that
consciousness that underlies body and mind, and through
which they are known. We are invited to test this ‘theory’
and verify it through experience. We need to find out
whether the Consciousness we experience as ‘I’ can stand
alone, without the mind and the body. If we are able to
remain as Consciousness, in the absence of body and mind,
we will know that we are not these two. To remain as mere
consciousness ‘I am’, we need to know it in its pure form,
devoid of any contents. ‘Devoid of any contents’ means
without any objective knowledge. Our tendency is to
identify Consciousness with its contents. Because of this,
we find it difficult to distinguish our essential
Consciousness from the objects ‘known’ by it. Is there any
method by which we can make the distinction?

Self- Attention

When we seek to ‘know’ something, the basic
instrument at our disposal is attention. Without attention,
we cannot know anything. For knowing the external
world, we have at our disposal the five senses. However,
the knowledge gathered through our senses becomes
complete only when we “attend’ to them. Even though the
senses are channels for information gathering, the power
of attention is what converts this information into
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knowledge. The knowledge, thus collected through the
senses, is known as ‘objective knowledge’.

But is Consciousness an object? The answer is no. If
Consciousness were to be an object, to know it another
Consciousness is required, and to know that Conscious-
ness, yet another Consciousness is needed, and so on.
Hence, the senses are of no use, when it comes to knowing
Consciousness. The only instrument available to us is our
‘power of attention’. We are Consciousness and this
Consciousness knows itself without any aid. To know our
Consciousness, the only thing we need to do is to withdraw
attention from all the objects, and concentrate on our
Consciousness itself. This means ‘attending’ to attention
itself. Since our Consciousness is experienced as ‘I’ - as
our own essential self - we need to attend to this sense of
‘I’. This attention is not objective in nature, but is purely
subjective. This is a perfectly non-dual self-attention.

Only by this process can we distinguish our
Consciousness from its contents. We will then be able to
understand that we wrongly identified ourselves with our
mind and body; they are mere objects or contents of our
Consciousness. By attending to our Consciousness, that
is, the sense ‘I am’, we can know that we exist in the
absence of our body and mind, its thoughts and perceptions
and feelings. Our mistaken identity will dissolve, and we
can understand our real nature.

Mistaken Identity

How do we experience ourselves in the three states of

waking, dream and deep sleep? What we experience as
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our identity in our wakeful state, surprisingly, is confused
and unclear. This may sound very strange, but is very true.
If we are asked “Who are you?’, we reply ‘I am Rama’, ‘I
am Krishna’ or whatever our name is. This is merely a
name given to our body. As we take our body to be ‘I,
we identify ourselves with a name. When we say, ‘I am
sitting here’, we identify with our body. This sense of
identification ‘I am this body’ is very strong and remains
with us throughout our wakeful state. This forms the basis
of our experience in the waking state. Without first feeling
this body to be ‘I’, no other experience happens while
awake. The external world is *sensed” and is ‘known’
through the senses of the body. The internal world of
thoughts, perceptions and feelings are also experienced as
occurring within our body. Our emotional, intellectual and
mental life is centred on the body. We make the body the
centre of the universe around us.

In addition to the body, we also identify with our mind.
Our body and mind are no doubt closely linked, but we
know them and treat them as separate entities. When we
say we like music better than dance, we are identifying with
the mind. This shows that we identify with two different
things simultaneously. That is why our understanding of
who we are is confused and unclear.

Though this body is taken as the centre and foundation
of all our experiences in the waking state, when we fall
asleep, we cease this identification. In deep, dreamless
sleep, we are not aware of the body. Or, for that matter,
any other thing. And in the dream state, we take on another
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identity. The experience in the waking state is not the same

as in the other two states. In fact, the experience in each

state negates that of the other two states.

Dream State
As in the waking state, we identify with a body in the

dream state. Through the senses of that body, we ‘sense’

a dream world; we take this dream world to be real as long

as we dream. After we wake up, we have no doubt in our

mind that it was all in our imagination. The dream becomes

‘unreal’, in our waking state. The dream state demonstrates

two things:

* through the power of imagination, the mind can create
a body and a world.

* the mind can delude itself into believing that the
imagined body is the ‘I’ and the imagined world is real.
When we understand the power of imagination of the

mind should we not see our waking state differently?

Should we not start doubting whether our mind could be

playing a similar trick in the waking state? Is the reality

of the waking world and the waking body an absolute
reality? Or is it also a creation of the mind, an imagined,
relative reality like the dream experience? Do we have
any evidence the waking body and the waking world
perceived through its senses are not a creation of our
mind?

We understand in the waking state that the dream
experience is a product of our mind. But somehow, we
assume without question, that our body in the waking state
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and the world we see is not a creation of our mind. We
believe they exist even when we are unaware of them, like
in dream or deep sleep. But do we have any proof for this?

The standard answer to these questions is, “l may have
been asleep and been unaware of the world. But there are
others who have seen the world when | was asleep. Does
this not prove the existence of the world, even though 1
was not aware of it?”

Here, we are missing a very crucial point. The so called
‘others’ that we speak of, are they not part of my waking
world? How can | admit their testimony when they remain
part of the very world whose existence | am questioning?
There is no way we can prove to ourselves that the world
exists independent of our perception of it. Any proof we
may want to rely upon can come only from the world,
whose reality is under question. In its essence, the waking
world is as unreal as the dream world. There are indeed
some superficial differences between dream and waking
experiences; compared to the waking reality, the dream
world appears more fleeting and inconsistent. These
differences are not one of substance, but only of quality.
The difference in quality may be because our attachment
to the waking body is stronger than our attachment to the
dream body. Even in our waking state, there are moments
when we are in a reverie, giving the waking world a dream-
like quality — like when deep absorption happens while
reading a book or watching a movie.
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In summary, what we know of this world is what we
experience in our mind. The experience of this world
therefore is coloured by our own mind and is purely
subjective. Without the five senses, which feed information
to the mind, we would know neither the body nor the
world. Every sense perception is a thought or an image
formed by the mind. We somehow imagine that each of
them corresponds to something that actually lies in the
outside world. We can infer from this that neither our body
nor the world we see around us, exists outside our mind.
We know we exist in dream, when this present waking-
body is not ‘known’. This should make us infer that we
are the Consciousness that knows this body; we are not
the body itself. That is to say, the Consciousness that
knows the dream body in the dream state, and the waking
body in the waking state, is more real than the bodies
themselves. Therefore, our identification with a body — a
dream-body in the dream state and a waking body in the
waking state — is an illusion.

Deep Sleep

What about the deep sleep state when we are not aware
of our body? Do we exist in deep sleep? Obviously, we
do. When we wake up, we clearly know without doubt
that ‘I slept’. If we did not exist in deep sleep, we could
not have known we slept. It is a state that we actually
experience. Which means that not only do we exist in sleep,
we are also conscious of our experience. But we have a
tendency to say that we are not conscious in sleep. But
this “‘unconsciousness’ is not unconsciousness of our being.
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Since the ‘knowing” mind was absent in sleep, we claim
we were unconscious. Actually, what we were unconscious
of was our thoughts, feelings, perceptions and objects
only. Sleep is therefore a state of being conscious of
nothing other than our own being. On further reflection,
we can say that because we exist in sleep, we are able to
say on waking up that we were not aware of anything while
asleep. In sleep, what we know is only ‘I am’.

Since this knowledge ‘I am’ exists in all three states, we
can say that our real nature is this ‘I- am-Consciousness’.
We must remember that Consciousness is essentially ‘I am-
Consciousness’. Whatever else it knows (or does not
know), it always knows ‘I am’.

Investigation into “I am Consciousness”

As observed earlier, we ordinarily identify with our body
strongly. We habitually refer to our body as ‘I’. But we
also say “my body” occasionally, meaning we are different
from the body. Here the subject ‘I’ is Consciousness. We
cannot be two different things; we all know clearly that
we are one. We feel we are one-self or one “I’. When we
say ‘I’, we refer to a sense of selfhood that is intrinsically
single, whole and indivisible. It does not mean that the
physical body and the Consciousness animating it are one
and the same. We all know that the physical body is
insentient; when a person dies, the consciousness has
separated itself from the body, leaving behind the corpse.
They are clearly two different things. Leave alone death,
even our dream experience tells us our Consciousness and
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the present body are not the same. While dreaming, we
take on a new body and interact with the dream world,
leaving the present body presumably asleep. When we note
that we are always Conscious of our existence in waking,
dream and sleep states, we must infer this: that we are
the Consciousness that can separate itself from our body
and persist through all the three passing and contrasting
states.

Coming back to our original question, are we
Consciousness or are we this body? As we refer to both
as ‘I’ at different times, it is clear that we are confused,
and uncertain about our identity. In this way, throughout
our waking and dream states, we persistently confuse our
Consciousness with whatever body it currently appears to
be confined in. Our ability to take on different bodies in
different states shows that the body as such is only a
creation of our imagination. It is through the lack of clear
knowledge of our true identity that these delusions occur.
Unless we gain the knowledge of our real identity, we will
continue to delude ourself into believing that we are a
body, a mind, a person or something that we are not.
When we do not know who we are, all other knowledge
we gather will also be uncertain. That is why we need to
investigate “l am Consciousness”.

* * *
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Stories of Bhagavan and Animals
The Tiger of Pachaimman Kovil

One day, while at Pachiamman Kovil, Rangaswami
lyengar went to answer the call of nature and saw a tiger
in a bush. His body shook with terror, and getting up
involuntarily from where he sat, he began running towards
me, gasping for breath, and shouting at the top of his voice,
“Oh, Bhagavan!Ramana! Ramana!” When | asked him
what all the fright was about, he said imploringly,” Ayyo,
tiger, tiger! Come, Swami, we must go into the temple and
lock the doors; otherwise, she will come in.” Pointing
towards the bush, he said, “There it is, in that bush.” I said,
“You wait here. I’ll go and see.” When | went to have a
look, the tiger was gone. Still, Rangaswami could not
overcome his fear. | assured him that it was harmless, but
he didn’t believe me. Another day, while sitting on the edge
of the tank opposite the temple, the same tiger came for
water, and without any fear, roamed about looking at me,
and then went its way. lyengar, however, observed all this
hiding himself in the temple, afraid of what might happen
to me. After she left, I went into the temple and relieved
him of his fear saying, “Look! See what a mild animal it
is! If we threaten it, it will attack us. But not otherwise.”
Thus, I dispelled his fears.

Restoring Order

One day, two peacocks walked into Bhagavan’s
presence, one white and the other, multi-coloured.
Catching Bhagavan’s silent wish, the attendant nearby put
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out a handful of grain for each of the ‘visitors’. The
coloured peacock began to peck away at his prasad while
the white one, without touching his share, stood watching
the other feeding himself with relish. Suddenly, the white
one flew at the other and drove him away from his food.
The one thus driven looked up helplessly at Bhagavan; one
could easily feel the silent appeal in the bird’s attitude.
Bhagavan smiled and spoke to the mischief-maker as a
loving mother would to her mischievous little son: “Come
here! You have your share, so why do youtrouble him?”
The white peacock took a few dignified steps towards
Bhagavan and gazed up at him with shining eyes.
Bhagavan extending his hand said softly, “Yes. Eat your
share. Let him alone. Go. Go!” Obediently, the white
peacock retraced his steps to his share of food, while the
other, which had all this time stood at a distance, came
back to his share of the grain. It seemed as if a tensely
coiled spring had been gently, yet firmly released. Nobody
spoke. Silence had become more silent. Everyone,
including the peacocks, understood.
Lakshmi in Samadhi

Lakshmi came to the Ashram each day, had her meals,
grazed on the Ashram land, entered the hall and sat
contentedly near Bhagavan. In the evening, she would go
back to town with the women. One afternoon after lunch,
when Lakshmi was pregnant for the third time, she came
to the hall while Bhagavan was reading the newspaper. She
stood near him, and started licking the newspaper.
Bhagavan looked up and said, “Wait a little, Lakshmi”, but
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Lakshmi went on licking. Finally, when his mild protests
went unheeded, Bhagavan laid the paper aside, and put his
hands behind her horns and rested his head against hers.
Remaining like this for a while, Lakshmi became
motionless. After about ten minutes, Bhagavan looked up
at a devotee nearby, and in a soft voice, asked, “Do you
know what Lakshmi is doing?” The devotee shook her
head. “She is in nirvikalpa samadhi!” Tears were flowing
in streams down her broadcheeks and her breathing had
stopped, her eyes fixed on Bhagavan.

These stories are adapted from Letters from Sri
Ramanasramam (18th January 1946), The Call Divine
(Jan 1, 1955), and Sri Ramana Friend of Animals: The
Life of Lakshmi the Cow, p. 18-19, respectively. (For the
last story, also see ‘Eternal Bhagavan’ in Ramana Smrti:
Sri Ramana Maharshi Birth Centenary Offering, 1980, pp.
146-51.)

* Kk Kk %

Devotee: Does not God work His Will through some
chosen person?

Maharshi: God is in all and works through all. But
His presence is better recognised in purified minds. The
pure ones reflect God’s actions more clearly than the
impure minds. Therefore, people say that they are the
chosen ones. But the ‘chosen’ man does not himself say
so. If he thinks that he is the intermediary, then it is clear
that he retains his individuality and that there is no
complete surrender. (Talk 594)
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For Whom is the Hundi?

It was the time of Ramana Jayanti, and Devaraja
Mudaliar desired the members of his family to join him at
the Ashram to receive Bhagavan’s grace on this special
occasion. He sent them a postcard intimating his wish.
Prompt came the reply expressing helplessness due to a
scarcity of funds. Mudaliar solved the problem this way:
break the family hundi! containing the offerings to the
family deity, Venkataramana of Tirupathi, and use the funds
to finance the pilgrimage to Bhagavan.

After implementing his plan, he went straight to
Bhagavan and confided the nature of the correspondence
between him and his family. Bhagavan neither approved
nor disapproved. He appeared to have no reaction at all;
there was not even the usual nod of the head, but he merely
maintained his customary silence.

On arrival of the family, all were duly introduced to
Bhagavan. Then Mudaliar said, “Bhagavan, as for me,
between Tirupathi Venkataramana and Tiruvannamalai
Venkataraman, there is absolutely no difference.”

Bhagavan replied with a smile:

“And did you not amply prove it by breaking the hundi?”

1: Keeping a hundi or offering box dedicated to the
family deity in the pooja room is a sacred, time-honoured
tradition in every Hindu family. Offerings are dropped into
the hundi on days auspicious to the deity, to be finally
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transferred to the temple hundi at the time of pilgrimage
to the temple. Hence, breaking the hundi and using the
contents for other purposes is unthinkable, regarded as
sacrilegious, and believed to invite divine wrath. The
common experience of people of faith has been that such
misuse brings in its wake inauspicious or even disastrous
consequences. (Mountain Path, April — June 2007)

* Kk Kk %

When the ego is crucified, and it perishes, what survives
is the Absolute Being (God), and this glorious survival is
called Resurrection. (Talk 86)
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